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PROBLEM OF LATINIZATION: NO EXIT? *

There is a tendency to blame European missiontores| the troubles that
befell the community of Mar Thoma Nazranis. For peesonally, rather recent
designations like Syro-Malabar, Syro-Malankarai&y®©rthodox, Orthodox Syriac,
Independent Syriac Church of Thozhiyoor, Mar Th@harch, Chaldean Syriac
Church of Trichur etc. have no much theologicatiamt historical and lasting
ecclesiological sense. All the same | am deeplgcions of the fragmentation of
the one, unique, apostolic and Catholic (neithen&wo Catholic nor Antiochean)
Church of All India. The very concept of communigas different in those early
centuries. Communion with ecclesia was there, btiercluding any particular
group since heresy versus orthodoxy as the bafglfust did not develop among
Mar Thoma Nazranis. This universally archaic apiastrclesiology of the apo-
stolic age prompts one to say: they were in comownvith all apostolic and
catholic, orthodox and main stream communitiesgih@pportunities for contacts
were almost always nil and hence communicatiorcangmunion did not actually
take place. It is a pity that so far none has zedlthe significance of this original
communion that is universal and inclusive. A clezgytred doctrinal, hierarchical
communion and organization is a gradual developni@telopment of doctrine
was a slow and gradual process inspired by thelieiveen orthodoxy and heresy.
Such a situation was foreign to the Nazrani comigunilndia.

The groups mentioned above are all very recenyotedr vestiges of lingering
colonization which is threefold: Romanization, Aahianization, Protestantization
and Orthodoxization. It is the story of divisiongdadisintegration of one of the
most ancient, apostolic, original Nazrani commuimty many factions due to alien
influences and interventions. When and how didghepoverishing names come
into use tell a lot about the fragmentation of one, holy, catholic and apostolic
church. It is really shocking to observe that ewemodern ecumenical climate
some try to canonize these impoverished appellaasnf they are unaware of the
common history and original unity. These are tleation of past three hundred
and fifty years. But Christianity in India has atbry far behind and beyond that tiny
span of life led by these hybrid Churches. Nonthe§e can claim to be the real

! Paper read in the Oriental Study Forum in 1992 atgd and enlarged in 2017.
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and only successor to the apostolic community af Meoma Nazranis. It is only
a contradiction in terms whenever such unlawfutgarsions are set forth without
any sense of history. Within the past hundred ygaee of these Churches have
created three Catholicoi. Two Churches in communwiitimRome have two Major
Archbishops. None of these Churches dare to dayz@ldhe very nature of the
present hierarchy and recreate the traditionalklattiKarthavyan or Arkadiakon.
Nor are these factions keen to come together amdate the See of St Thomas
and the Seat of Metropolitan and Gate of All Indtitgs a unique ecclesiastical head
seen in India alone. It is a natural, original apdstolic tradition that developed
in India alone. It is a pre-Nicene development ehsrthe role of four Patriarchs
is a Roman and imperial development. The Persidiratian Churches are beyond
the boundary of this Graeco-Latin or Western higriaal development.

Mar Thoma Nazranis were not Episcopal, but Condregal, Guru Yohend
used to assértChurch is the People of God, the liturgical adsigrand not a terri-
tory under a bishop. Territorial jurisdiction i$\festern post-Constantinian deve-
lopment. Here one should concede the Episcopalmatthe Eucharistic assembly
that constitutes the Church. It is clear from thmcEopos-centered Eucharistic
Ecclesiology of Ignatius of Antioch. But for Ignasi Episcopos is Jesus Christ
represented by the icon of local president of theharistic assembly. One should
not forget the gradual appearance of the role dfidlizos/Patriarch of Seleucia
Ctesiphon in spite of the opposition by many fellmshops. A bishop above the
bishop is a gradually developed novelty in viewoity and uniformity. Only in
A.D.410 the so-called ecumenical council was aaukpy the Churches in Persia.

India did not face such a situation of centrali@atiThe role of the Episcopos/
Presbyteros (Metran/Kashisha) remained apostati@echaic. The Church of the
Mar Thoma Nazranis of India developed its own styleierarchy which is unique,
apostolic and archaic. It did not face any doctramatroversy, division or called
a Synod unlike the Churches elsewhere. Doctritakract and theoretical specu-
lations were least known to this rather isolatedm@minity, though their liturgical,
biblical, canonical, spiritual books came from st Syriac ambient. The role
of the Episcopos was liturgical, spiritual and nmstia The wedge between hie-
rarchy and laity did not exist. Temporal rule oé t8hurch was in the hands of
Palliyogam (coming together of representatives utigepresidency of the Arch-
deacon, at national level; regional and local yogesere under elders or Qashishe).
None of the above-mentioned post-colonial Chur@esady to go back to the ori-
ginal and pre-colonial structure. Nor are they eage ready to balance the past
with the future. Present-day divisions are unwahtstbrical anomalies and as such
these need not confine us in to door-less, noeexiters. Picture of the past should
not be totally forgotten. Challenge of the futun®gld reshape the present. Lu-

2 Navajiva Parishath, Hendo Thirty Years After (P4207).



PROBLEM OFLATINIZATION : NO EXIT? 395

xurious verbosity of so-called ecumenism is notugyhg since it is a colonial and
alien import.

Here | am not going to deal with the comprehensiwey of colonial divisions
or various groups. | come to the question of thrg identity of the so-called Syro-
Malabar Church to which | belong. At present | aatralare to call it an oriental
Church. Itis only a Latinized version of an or&n€hurch. The ongoing process
of Latinization has defaced it beyond recognitiime Latinizing missionaries have
gone, but the process they started goes on evag.t8gro-Malabar hierarchy is
only a continuation of the Padroado-Propagandalitby of bygone days. Latin
religious congregations with antipathy towards @ Christians have establi-
shed their branches which suck the very life-blob8yro-Malabar Church. Most
of these surrogate colonial imports have develdpedechniques to train these
born Syro-Malabar members to adopt the Latin celéund hate their mother church!
How many Orientals become Latins! Not a singlet.aécomes an Oriental! | know
of one or two cases in which one of the former Aishops of Varapoly and even
an Italian Archbishop (working in the Congregatfonthe Oriental Churches!)
insulting the two Latins who joined the Syro Malakdurch! And still we hear
about ecumenism, dialogue, equality of rites aruth ®mpty talk!

One can find two stages in its Latinization: thstfistage began in the six-
teenth century and culminated by the second hddisbtentury. The second stage
began with the establishment of vicariates for brislySyro-Malabar Church
Even then two Latin rite foreign bishops were imgmbsn this Church by Rome.
It was a very step-motherly attitude towards Oaé@hristians. Rome should have
known that Mar Thoma Nazranis are not the restLmbpean missionary efforts.
Rome should have erected an Oriental hierarchydialbefore it created the Latin
hierarchy for all India. Even today the all Indigigdiction is unjustly given to the
Latin Church of India without any historical baditis unhistorical anomaly must
go. Rome has to give it back to its early and aagowners. So, the Rome-spon-
sored ecumenical dialogue is meaningless and ie@ndustice delayed is justice
denied. Res clamat Domino! Deep rooted Latin atitiptwards Eastern Churches
is shocking. Otherwise who can explain the appoaminof two Latin bishops for
Oriental Catholics even in the year 1887 A.D. M&oma Nazranis deserved
a better treatment after the anti-Catholic Diangddr599 and the holy and heroic
fights of Paremmakkal (1736—1799), Thachil (1741t4)8Kariyattil (1742—1786),
Kudkkachira (c. 1815-1857) and Nidhirickal (184264Pwho overthrew the co-

3V.J. ITHAYATHIL , The Origin and Progress of the Syro-Malabar HietaycKottrayam 1980.
See mySyro-Malabar History and Traditiongn: P. BRUNs, H.O. LUTHE (ed.),Orientalia Christiana:
Festschrift fiir Hubert Kaufhold zum 70. Geburtstiesbaden 2013, pp. 259-278. Througfh the estab-
liing Latin hierarchy in India and taking over thk India jurisdiction Rome insulted the Mar Thoma
Nazranis and this situation remains even todayamsituation is a glaring contradiction of catbityi.

O the tragic misery of Orientals in communion wRbme! Roman ecu menism means Latinization.
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lonial rule over the Church of India. They are fuugotten martyrs and real saints!
If only they are recognized, remembered, celebateldollowed the very identity,
existence and relevance of this Church come tonibatu

This paper is trying to question the lamentableagwhizing existence of the
second stage of Latinization for which the Syro-Mbalr Church is responsible. In
creating divisions and a hybrid Church the missimsashare the blame; but in
preserving the hybrid nature and continuing thénization | cannot apportion the
blame. The sole responsibility rests on the shasgldithe local, native hierarchy.
A Latinized hierarchy is all what we have todayl.ild members are more or less
Latinized. Even the apparently Oriental ones antbag are unaware of the real
issue or incapable of intervention. Tragically tlaeg marginalized by the brutal
majority. The Latin religious congregations areyofighing in muddled waters!
They only continue what their European forefattubds

What kind of an ecclesial vision did we inheritlvihe second stage? It is only
the continuation of the first stage. What type mteopate, priesthood, theology
and spirituality did we inherit in the second stagids only a Latin and colonial
type. Our priestly formation is no more the samer Bishops are appointed by
Rome since the meeting of 1599 at Diarfhp@thy this change and novelty after
so many centuries of a different custom? Who au#hdrthis change? Menezes
had no Petrine role to interfere in the affairsanfapostolic Church. Hence all
what he did and started in the case of Mar Thomaadds are illicit, invalid and
questionable. Certainly these are not approvedaemed willingly by our fore-
fathers who fought against Diamper. Were our fdrefes heretics? Even if they
had hierarchical links with East Syriac Churchesatieey heretics? The East Syriac
Church did admit the primacy of Peter though itgbdhetimes claim the same. Its
communion with the Church of Rome is not an isswdlavhen Ramban Sawma
visited Rome in the ¥3century. Is not Rome responsible for the aftermath of
Diamper? A reappraisal of the work of PadroadoRrghaganda is necessary and
Rome should show the courage and sincerity to wetle past four centuries.
Appointment of bishops over unknown fellow Churchetheard of Churches all
over the world, Apostolic Church of India, is notdl a privilege of Petrine pre-
rogative. Is it not imposed by Menezes of Goa asuped by Portuguese king
without any apostolic, historical and canonicalitas

Until sixteenth century our Bishops came from tlenasteries of the Church
of the East. They were selected by the represeasatif Mar Thoma Nazranis
from the East Syriac monks. Even the Patriarch élifhasd not make the selection.
In India a bishop was needed only for two reastmerdain priests and to conse-
crate the Church with this holy oil; every priesiutd consecrate the Church

4J. THALIATH, The Synod of Diampg¢OCA 152 Roma 1958).
5 E.A.W. BUDGE, The Monks of Kublai Khan, Emperor of Chih@ndon 1928.
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without oil. So at times Mar Thoma Nazranis hadbighops for long periods.
Since 1599 they were forced to be under Europeatin lbishops who did not
belong to the East Syriac tradition. This entinegw situation is an invalid in-
trusion from outside, an alien conquest. They aéistruders with Roman support;
they did not know the liturgy and the languagehef people.

Are the Roman Popes authorized to delegate thenation of bishops for
another apostolic and oriental Church? This quediecomes crucial since the
Church of India was free from Roman jurisdiction $ixteen centuries since the
apostolic days. Even if that is conceded, whethBope can delegate such an
authority to a layman (a colonial ruler) is stilwarranted. In that case why did
Rome continue to wait passively supporting its foisaries who are single-han-
dedly responsible for the rebellion of 1653 at Matherry?But now on we have
natives in Latin garments. Our priests are no rfmraed in Malpanates. Of course
they got a higher education in Latin-style theolagg they became good Latinizers!
They lost their very identity and the sense ofGherch; they lost touch with their
own roots, liturgical spirituality, and Syriac thegical world. For themto be a ca-
tholic means to be a Roman/Latin catholic! Everatotthey are mass products of
Latin factories! Our lay people began to lose twler the Church in general. Out-
break of democratic movements and adoption of gentitics have disoriented the
laity from its ecclesial style. As a result we catimave a safe exit from this vicious
circle.

I would like to point out a few aberrations thaguee no further comments.

1) Main feast of St. George’s Church [at Lalam (N&wurch), Palai] is that of St.
Francis Xavier. This is not an exceptional caseotighout Syro-Malabar Church
this is a very regularly found anomaly. Some mapde what is wrong about
such veneration of a saint from the Latin Churalt Bhy should we dedicate
a church to an oriental saint — indeed one of thetroelebrated — and then
forget the patron and bring in an occidental saimb brought in inquisition to
our land? This is a very common practice in theSyalabar Church. In Athi-
rampuzha the Church is dedicated to Mary, but tAmifieast is that of St. Se-
bastian, a colonial and recent import. There isesoadical misunderstanding
and great anomaly as regards that kind of pseuiibasgity and un-liturgical
devotion. Why should one forget original and orééstaints and their spiritua-
lity and then bring in a later Latin substitute&Tdutocratic imposition of Sts
Gervasis and Protasis as a substitute for Mar SafmbMar Proth by the mee-
ting of Diamper is the classic example. What authdienezes had to do away
with two saints of another Church? Is the veneraticsaints such a silly matter
for the Latin bishops? Verdict of Diamper agaig teneration of Sabor and
Proth is a blasphemy to be corrected. Dedicatioounfchurches to oriental

6 J. KOLLAPARAMPIL, The St. Thomas Christians’ Revolution in 16&8ttayam 1981.
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saints is a serious demand. But we cannot sulestitet liturgical spirituality
with devotional spirituality. In this aspect pashlred and fifty years are pra-
ctically the most intense period of Latinizatiordamly last three decades saw
some changes in this trend. But only a procesmtakir a few hundred years
will correct this wrong anti-theological trend.

2) Dedication of churches to non-oriental sainte#&ling to some un-liturgical
elements such as increase of statues, veneratimvenas, feasts, superstitions
etc. If you visit some parish churches, chapelsyeta will be pleased to see
a bema and a Mar Thoma Sliva on it. But look a#tkes! There will be a num-
ber of statues, most of them from the Latin traditiWe should minimize the
number of statues from our churches. There shoutlth@ statues at all in the
Holy of Holies, though icons can be tolerated tms@xtent. Some of our film-
star-like statues should be removed from the sigtite worshipping commu-
nity because these do not in any way help devotioan mention the case of
two of such statues that caused distraction anttistaconsequently they had
to be removed and kept out of sight (eg. Statuedpmiionsa and Chavara in
1990s kept at St Mary’s Church, Lalam Old). Mo@th dozen statues are taken
in procession in connection with the main feasRahapuram, Kuravilangad,
Palai, Cherpumkal, Muttuchira, Bharananganam, Ahuva and in all such big
Syro-Malabar parishes. Even in smaller parishéesaat half a dozen statues is
a common thing. Each year they add to their nurabéraccuse non-Christians
of idol worship! Superstitions, quarrels and caages are also common in the
case of way-side chapels, statues, etc. In 19%&Ishocked to see a very ugly
statue of an unheard of Italian saint Caracciolthm front of St.Theresa’'s
Church, Malappuram (Ayamkudy)!

3) There are more than 64 churches and many chdpéisated to Latin saints,
in the eparchy of Palai established in 1950. Adlsin 64 churches are built and
dedicated to Latin saints within the last 100 yeend no Latin missionary can
be blamed for this kind of Latinization. 14 of theme constructed after 1992
(the year in which | read the original of this pgp@/ither do we move? Where
are our oriental saints? Is their spirituality ieneant to our life? Are they not
worthy of our imitation and veneration? If you deattie all the churches to Latin
or European saints, venerate all their statuesbcate all their feasts, introduce
their novenas, you are actually destroying the diagions of an oriental litur-
gical spirituality. Better let us join the Latin Gtch and adopt the Latin liturgy
and spiritual traditions, which is essentially démaal. Multiplication of statutes
is anti-oriental; why can’t we multiply icons?

4) Devotionalism and pietism are detrimental toldurgical spirituality. In the
chapel of the convent of Lalam Old there is a Maorfia Sliva on the bema;
there is a second one on the altar. But behindlthe we find the statues of
saints, Joseph, Theresa of Child Jesus, Therdsalaf Sebastian and another
saint. Most of the convents have this pattern. 8amichapels are no exception.
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In some other places there will be huge crucifbetsind one or two Mar Thoma
Slivas! See for example the huge crucifixes atifzdéhedral, Bharananganam
(St.Alphonsa Chapel). How can we mix Latin pietisith oriental spirituality?
How can we mingle devotionalism with oriental gy | hope that | will not
go too far if | were to mentiodladeenjy benedictionTe Deumway of the cross,
rosary, processions carrying statues, and manyagiiratin pietisms. At the
same time | have to mention that we should notgitdo abolish everything
altogether. A gradual but well-planned processgainientalization should start
before the close of this century. (But to my geemprise it was preoccupied with
the so-called Evangelization 2000! But now-a-daptsaaly is worried about that
decade of wasted opportunities). After 400 yearanag get an oriental Church.
But two aspects need emphasis: we must start hera@v; we must at least
avoid the introduction of new latinizations.

5) Our liturgical calendar is a tragedy without @oeynparison. What on earth are
we doing with so many meaningless, un-theologgedl;liturgical, anti-ecclesial
and unchristian compromises? Are we trying to meséamd renew our liturgy,
or are we attempting to turn a blind eye to thiatmizing trend? If we cannot
but take such an anti-ecclesial attitude why caxe'tourselves join the Latin
Church? How can we remain silent when our Churdieiag systematically
latinized? It is said that nothing is harder thatetl the truth and to tell it at the
face! Can we make a compromise when it is a maftes-latinization of our
Church? Feasts of Saints Francis de Sales, Thomas#s, John Bosco, John
Britto, Lourdu Mathavu, Cyril and Methodius, Catimerof Sienna, Joseph the
patron of workers, Dominic Savio, Holy Qurbana, i@ddHeart, Immaculate
Heart of Mary, Antony of Padua, Gervasis and Pistddosius Gonzaga, John
Fisher, Thomas More, Maria Goretti, Benedict, Kdemhdathavu, Joachim and
Anna, Ignatius Layola, Alphonse Ligori, John Marianney, Dominic, Lorence,
Claire, John Berchmans, Miximilian Kolbe, Bernda)s X, Augustine, Gregory
the great, Vincent de Paul, Michael, Gabriel, RabhhRkerome, Theresa of Child
Jesus, Guardian Angels, Francis Assisi, Queen®aRoTheresa of Avila, All
Saints of November 1, All the dead of November 2rtih de Porres, Leo the
Great, Josephat, Albert the great, Christ the Kiingncis Xavier, Ambrose, Im-
maculate Conception, John of the Cross, Steph@tthf December, John of
27th December, Innocent Children of 28th Decentiely Family of 29th De-
cember — are these not providing ample evidendenthare following a Latin
calendar and we are not yet able to introduce i@mt@a liturgical spirituality.

6) One of the most scandalous advertisements whickceed my attention took
place in Kuravilangad where | saw notice descriltiag “Lourdes of the East”.
In Lourdes the Marian apparitions took place in8L&ut the Marian apparitions
of Kuravilangad happened in the first century Aabd it is the first ever Marian
apparition. This kind of comparison is the sigmferiority complex from the
part of Syro-Malabar Church. In Lourdes one coalddhwritten “Kuravilangad
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of the West” which the European Church will neverthe criterion is always
a Latin or European one as if Christianity wereuadpean phenomenon. My
public reaction and criticism prompted the parisiegt to remove that notice
board. In 2017 | hear about a series of celebratiothe name of Marian ap-
paritions of Fatima which happened in 1917. Th@Syalabar Church should
have celebrated and publicized its own Marian afipas which are the earliest
in Christian history. But that Church is blind #esand utilize its own spiritual
wealth and has become an international beggaaslfdiled to canonize Parem-
makkal, Karriyattil, Thachil, Kudakkachira , NidigjPlacid, etc. Instead it has
canonized all the Latinized ones who always stoodHe Latinization! What
a shameful predicament for an Oriental Church!

If we celebrate all the Latin feasts adopting Latiyle Scriptural readings for
such feasts why can’t we just adopt the Latin ni@stsand use Latin rite instead
of following a semi-Latin rite? Hence one shoulg #zat this is a ¢ rime against
our oriental, liturgical, theological, spirituabaesial and catholic heritage; hence
there is no scope for any kind of compromises éltmg run. If we love the ca-
tholic heritage how can we make compromises thatradict the same concern?
Only those whose loyalty is split can compromiskhtr

We need not and should not adopt the devotionaifghe Latin calendar. Our
liturgical calendar is not based on any sanctgidégfor God’'s sake let us not make
a sanctoral cycle. Let us not sacrifice the Trimatidaand Christo-centricism of our
liturgy. Better the Latin liturgy than a latinizéitlrgy; better the Latin calendar
than a latinized calendar. Better the Latin Chuhamn a latinized Church. Half-
heartedness of Orientals helps only in uprootieg/éry foundations of our Church.
God forbid such unchristian half-heartedness tow#nd Church.

If at all we cannot but celebrate all the Latimssithere is no meaning in ha-
ving our liturgical cycle. According to our liturgghrist is at the centre of every
liturgical celebration, and it should remain so. $&nt can take that place in our
liturgical calendar. If we celebrate saints — asstveuld, but only in the wider ca-
tholic and Christological context. Why can't weaslate a few oriental saints so
that our relations with our spiritual roots andkBrremain unbroken? Uprooted
from our history we are lost and we lack goals futdre.

Antony the Great is forgotten while Antony of Padisiaelebrated. This is an
un-theological way of latinizing our Church. Thergais true when we celebrate
the feast of Ignatius of Layola instead of Ignatifidntioch and Thomas Aquinas
instead of Aprem. Celebration of Gervasis and Risfastead of Sabor and Proth
is a crime against our forefathers who preservedadiln. Our Church has absolu-
tely nothing to do with Gervasis and Protasis eisfigavhen no one knows much
about them. But Sabor and Proth did play some akugie in the evolution of our
Church. Itis high time that we reclaim these tamts who are still celebrated by
our fellow Mar Thoma Nazranis.
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Recently an eparch of our Church celebrated a @arlyaconnection with
a funeral; it was a Sunday. For no pastoral reastiassoever he went to Bhara-
nanganam to celebrate Qurbana a second time big dévotion. Holy Qurbana
and its celebration should not be multiplied fovatéonal reasons. During a li-
turgical seminar at Mangalapuzha Seminary a Syrtaara bishop celebrated
a private Latin mass only to take the daily stidend

There is a chapel in a place called Pampoorampagea, Bharananganam in
Palai eparchy. As usual there were many pilgrimsesit was the last Friday of
Great Lent (of 1990 or 19917). During the Qurbaglalration there was a great
down pour and terrible wind. The people were tiedlif They approached the priest
who was celebrating the Qurbana and requestechéeFatease stop the Qurbana
so that we can pray!” For them Qurbana is no prayail! What kind of spiritua-
lity! What kind of Christianity is that? Orientad® not have no specialized spiri-
tuality because they have got ‘Christianity’. Ithe life of Christ, life in Christ,
life with Christ, life into Christ.

It is not a matter of ignorance alone. We have n@igntal scholars and in
a way they do excellent work. But we oriental sah®heed to live according to our
liturgical and Christian life. Selfishness, luxunypocrisy envy, half-heartedness,
crookedness, greed for power positions or monea/canntless other things should
not be heard of among us. We cannot preach a gttegiele contradict with our
life. We need a monastic approach and it is pricigleat our Church lacks. A self-
sacrificing love for the community is necessary.

Animportant agent of latinization among us isrilggious community mixing
Latin spirituality among us. Who can count all tiedigious congregations that
originated in the Latin Church and follow the Latiaditions and still fill their
group with so-called Syro-Malabarians! AlImost dltteem spread and grew here
only during the past 100 years. Most of them folbpgpirituality based on devo-
tionalism of the Latin Church. How can they coniitibin fostering the oriental
cause, | wonder. These mushroom movements need ézést in to some new and
oriental form. But time is not yet to speak of saatew start. Perhaps such a time
will never come. How can we recast something Laito something oriental?
Unless and until we are able to stop the multipiicaof latinized and latinizing
religious communities our vocations will be lostlire sense that they do not help
the re-orientalization of our Church. If only wenado one thing! That we do not
allow new Latin congregations to take away our tiocs from the bosom of our
Church! The more we wait the more we become lathi¥Ve should not invite new
Latin religious communities into our Church. We ghlibnot foster the Latinitas
of many of our own religious congregations. Pertegrae of them need to be re-
cast since they are all modelled after Latin coupéets. But who will be able to
accept this?
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Now everywhere in our Church there is too much éddkut Evangelization
2000. But our Church has forgotten to add its oimmedsion to this. In 1999 it will
be 400 years since the latinizations of 1599 atyddgperoor. Paremmakkal Mar
Thomman Kathanar died in 1799 and hence it is O3 2nniversary. Malpan
Placid J. Podipara was born in 1899 and so it lvélhis 108 birthday. Serious
efforts should be made to remember all these i® 19y not call a Synod and
officially reject Diamper? Our Church has to regdie spirit, courage, vision and
ecclesial sense of our forefathers. All its memiamuld be intellectually and spi-
ritually prepared to celebrate this Jubilee yeag.8Nould be courageous enough
to set apart the coming 400 years for the re-aaleaation of our church. This is
the only way to compensate for the past 400 yddasinization. No talent should
be wasted. All efforts should be towards this vemtdo un-ecclesial compromise
should be made. Our Church should be enabled taimeds roots, establish its
links with all oriental Churches and foster comnwmivith all Apostolic and Ca-
tholic Churches. This is a dream that demands gavisdsion and prayer of many
generations. We cannot sit back and relax whe€burch is being impoverished
by creeping latinization.

Recently there is a mania in the name of canooizatiocess. We have to follow
the oriental way as regards veneration of saintsy ¥hould we follow the late
Latin tradition in this matter? If at all we cana®j why can’t we canonize a few
Archdeacons of holy memory, Malpan Kariyattil, Ransakal, Kudakkachira,
Nidhiry and Malpan Placid J. Podipara? Perhaps tmirage, vision, holiness,
heroic love and sacrifices for our Church do noamanything to us?

Another example of latinization is the usd-dfoquein our creed. Can anyone
point out any oriental Church using this? No orér@hurch — Catholic and
Orthodox — has this phrase in the creed. So iwvidne of all other Orientals we
are Latins! A few years ago even Lutherans wardedrover-ilioquefrom their
creed. Today Latin Church is able to understandsacdpt the creed withokt-
lioque.So we are better Latins than even the Latins thieslid/Vhy this un-theo-
logical approach?

Unless we are able to shake the foundations ofevieathat has been built
during the past 400 years the latinization wilbgoand on. Many of our people will
become nominal Christians; many others will joihd&a witnesses, Pentecostals
and similar Protestant sects. All these are alrbagypening, as we all know very
well. The only way to regain what is lost is toleém our liturgical spirituality and
oriental Christianity.
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SUMMARY

In this study the author reflects on the problefatiriization in the Churches derived from
the ancient Indian communities of so-called St.ras Christians. He himself as a priest
of the Syro-Malabar Church points on the heritafjhe Indian Christians and painfully
describes his Church as a latinized form of an@aieChurch. He recalls two stages of the
latinization: in 18'and 19 centuries. However, for maintaining the final effeof this process
he blames the hierarchy of the Syro-Malabar Chitselff. As an exit from this situation he
suggests the retuad fontesvhich in this case means the return to the litagspirituality
and oriental Christianity.

Key words; St. Thomas Christians, Syro-Malabar Church, laétion, India.

Problem latynizacji: brak wyj $cia?

Streszczenie

W niniejszym artykule autor pochylasiad problemem latynizacji w Koiotach wy-
wodzcych s¢ ze wspolnot chrzeijansw. Tomasza w Indiach. Sanadac kaptanem Ké-
ciofa syromalabarskiego, wskazuje na bagpatscizne chrzécijan indyjskich i z bélem ok-
resla swoj Kasciot jako zlatynizowagwersg Kosciota orientalnego. Przywotuje dwa etapy
latynizaciji: pierwszy z XVI w., drugi z potowy XI. Jednake wirg za trwanie jej skutkow
nie obarcza jedynie Rzymu, ale rowngamych cztonkdw Kiiota syromalabarskiego,
kt6rzy zachowuyj tacinskie formy pobanosciowe kosztem wtasnych. Autor jako deogyj-
$cia postuluje powrét derddet, ktére w tym wypadku oznaczajuchowdc liturgiczrg oraz
chrzeécijanstwo orientalne.

Stowa kluczowe chrzécijanie sw. Tomasza, Kéciot syromalabarski, latynizacja, Indie.
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